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Advertiſement. 


HE Writer of theſe ſmall Pieces will 
think himſelf obliged to any Perſon 

who will reprint them ; eſpecially in ſuch a 
Manner, as that they may be ſold very cheep, 
or that thoſe Perſons who think them cal- 


. culated to do Good, may afford to buy a 


Number of Copies to diſtribute gratis, 
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An Appeal to the ſerious and candid 
Profeſſors of Chriſtianity. 


My Chriſtian! Brethren, 


ERMIT one, who profeſſes obedience to the 
; 5 ſame Lord, and faith in the precious promiſes 
| of the ſame goſpel with yourſelves, to addreſs 
0 himſelf to you, with all freedom and plainneſs 
pf ſpeech, upon fabjefts relating to our common ſal- 
ation. I need not tell you that theſe ſubjects are in- 
ereſting. In reality, nothing elſe is intereſting in 
ompariſon with them. For what is this. world com- 
ared with the future! What is time compared with 
texnity! Believe me, my brethren, it is nothing 
ut the deepeſt concern for the honour of a reli- 
jon which is the moſt valuable inheritance of the 
uman race, and which ſets us above all the follies 
d vices, all the weakneſſes and troubles of life, by 
ing us the moſt ſolid hope in death, that has in- 
uced me to ſolicit your attention. But I am confi- 
nt that you will not think it ill beſtowed, becauſe 
is upon a ſubje& that is near and dear to you, and 
e conſideration of which cannot but pleaſe and profit 
du. 
If, by the bleſſing of God upon our common en- 
avours to lead, and to be led into all truth, I ſhall 
+ ſo happy as to bring you to entertain the ſame 
ews of theſe things with myſelf, we ſhall rejoice to- 
ther; and if, after all that I may be able to advance, 
du ſhould (till think differently from me, I truſt you 
ill, at leaſt, be diſpoſed to think with more candour 
ſome of your fellow-chriſtians, who love the goſpel, 
dare zealous for its honour, though you may think 
m miſtaken in their conceptions concerning it. Let 
 intreat you, therefore, my brethren, to give me a 
bent and candid hearing. Attend, in the ſpirit of 


o the Profeſſors 
to what I ſhall ſay from the earnefineſ. af 
my heart; and exerciſe thereaſon which God has give 
ou upon this occaſion, which is the nobleſt on which 
it can be exerciſed, and for which you may, therefore, 
. conclude, that it was principally given you, 


I. Of the Uſe of Reaſon in matters of religin 


E not backward, or afraid, my brethren, to make 
uſe of your reaſon in matters of religion, © 
where the ſcriptures are concerned. 'They both of then 
roceed from the ſame God and Father of us all, who 
is the giver of every good and every perfect gift. 
They cannot, therefore, be contrary to one another, 
but muſt mutually illuſtrate and enforce one another, 
Beſides, how can we diſtinguiſh one ſcheme of religion 
from another, ſo as to give the preference to tha 
which 1s the moſt deſerving of ie, but by the help d 
our reaſon and underſtanding ? What would you your 
ſelves ſay to a Mahometan, whom you would perſuadt 
to abandon the impoſture of Mahomet, and embrac: 
chriſtianity, but bid him uſe his reaſon ; and judg 
by the help of it, of the manifeſt difference between the 
two religions, and the great ſuperiority of yours to hi! 
Does not God himſelf appeal to the reaſon of man, 
when he condeſcends to aſk us, Whether his way: & 
wot equal ? Ex. xvii. 29. Does not the apoſtle exhorts 
that, ia underſtanding we be men? 1 Cor. x1v. 20. At 
we not expreſsly commanded to prove all things, au 
then hold faſt that which is goed? 1 Theſſ. v. 21. 4 
ſo, when we are commanded to ſearch the ſcriſtum, 
John v. 39, more muſt be meant than merely reac 
them, or receiving implicitly, the interpretations © 
others. Searching muſt imply an earneſt endeavour 
find out for ourſelves, and to underſtand the trutl 
contained in the ſcriptures; and what faculty can t 
employ for this purpoſe, but that which is common| 
called rea/on, whereby we are capable of thinking, 
flecting, comparing, and judging of things ? 
Diſtruſt, therefore, all thoſe who decry human t: 
ſon, and who require you to abandon it, where 
religior 
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religion is concerned, When once they have gained 
this point with you, they can lead you whither they 
pleale, and impoſe upon you every abſurdity which their 
ſiniſter views may make it expedient for them that you 
ſhould embrace. A Popith prieſt would require no- 
thing more than this, to make you believe the doctrine 
of tranſubſtantiation, and that a man is infallible ; or 
to perſuade you to commit the moſt flagrant wicked- 
nt, as a means of doing God ſervice. For the firſt of 
theſe articles they do not fail to urge the words of 
ſcripture, which expreſsly ſay, concerning the bread 
that is uſed in the Lord's ſupper, that it 7s the body of 
Chrift; Matt. xxvi. 6. and there is no poſſibility of 
replying to them, but by appealing to reaſon, as the 
neceſſary and proper judge of the Tenſe of ſcripture. 
The Papiſt, therefore, as might well be expected, is 
forward, on all occaſions, to vilify human reaſon, and 
to require men to abandon it; but true Proteſtants 
will not part with it. It 1s by the help. of reaſon, in 
conjunction with the ſcriptures, that we guard our- 
ſelves againſt the groſs deluſions of the Papiſts, who, 
after 1 reaſon, have been made to believe a 
lie; and by the diligent and continued uſe of the ſame 
power, let us endeavour to combat every 3 
error, and trace out and reform every corruption o 
chriſtianity, till we hold the pure truth as it is in 
Jeſus, and obey it in the love thereof. 

Do not think that, by recommending the uſe of 
reaſon, I am about to decry the ſcriptures. My ap- 
pu ſhall be to both, upon every ſubject upon which 

addreſs you; and I think you cannot but ſee that 
the plaineſt and moſt obvious ſenſe of the ſcriptures 
is in favour of thoſe doctrines which are moſt agreeable 
to reaſon, A good man will rejoice to ſee them thus 
go hand in hand, mutually illuſtrating, and enforcing 
one another. 


II. Of the power of man to do the will of God. 


O NE of the ſubjects, with reſpect to which I ear- 
neſtly wiſh that you would attend to the voice 
of reaſon and the ſcriptures, 
which, one miſtake will 


and with reſpe& to 
be followed by many others, 
A3 and 
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and miſtakes of great conſequence, is concerning 
power of man to do the will 7 God. It is a favourite 
opinion with many teachers of religion, that men have 
naturally (or by that conſtitution and frame which Ged 
their maker hath given them) no power at all to do 
any thing that is good, not even to think a good 
thought, much leſs aQually to obey any of the com- 
mands of God; ſo that, if men were left to them- 
ſelves, they could do nothing but fin, and mult be 
under a neceſſity of aggravating their condemnation, 
by every thought, word, and action of their lives, 
But, my brethren, how does this doctrine agree with 
the ſcriptures, and particularly with the manner in 
which the Divine Being conſtantly expoſtulates with 
the ſinful ſons of men ; as when he ſays to the Jews, 
Turn ye, turn ye from your evil ways, why will ye die, 
O Houſe of Iſrael. Ez. xxxiii. 11. Waſh ye, make je 
_ _ to do evil, learn to do well, 22 Sc. 2 
i. 16. 

Is it not plain from this, that it depends upon men 
themſelves, whether they will repent and turn to God 
or not? And how can it depend upon themſelves, if 
they have not, naturally, a ſufficient power to do it ? 
You cannot think that God would command, and ex- 
pet obedience, when he had not given power to 
abey ; and much leſs that he would urge men to pro- 
vide for their own ſafety and happineſs, when himſelf 

| had put an effectual bar in the way of it. 

Suppole that any man's children were ſhut up in a 
building that was on fire, while he himſelf was with- 
out, and had the key: and that, inſtead of opening 
the door, to favour their eſcape, he ſhould only call 

out to them to flee out of the place, in order to avoid 
inſtant deſtruction; and that, as the neceſſary conſe- 
uence of this, they ſhould all periſh in the flames be- 

re his eyes; what would you think of ſuch a father? 
You would want words to expreſs your abhorrence of 
his cruelty ; and yet in this very light do many chriſ- 
tian divines repreſent he conduct of that God e 
tender mercies are over all his works, and who has 
ſolemnly declared, that he hath no pleaſure in the death 

* of a;/inntr, but rather that he nn 
: an 
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and live. Ez. xxxiii. 11; yea, who would have all 
men to be ſaved. 1 Tim. ii. 4. "of 
The conduct of our merciful Ged and Father, is cer- 
tainly far different from this, and more agreeable to 
reaſon and equity. If he deſigned us to be accountable 
creatures, and treats us as ſuch, we muſt have zalents 
iven us, which we may either improve or miſimprove. 
f we be the ſubjects of his moral government, we muſt 
be in a condition either to ob/erwe or to break his laws. 
A power to do the one, neceſſarily ſuppoſes a power 
to do the other ; and without this power we ſhould not 
be the proper ſubjects of religion; as, in that caſe, it 
would be vain to propoſe to us either rewards for obe- 
dience, or puniſhments for diſobedience. | 
Nor is the ſuppofition of a power in man to do the 
will of God, any foundation for pride. For we muſt 
ſtill ſay, with the apoſtle, hat hawe we that we have 
not received and how then can wwe glory, as if we had 
not received it? Every good and every perfect gift comes 
from God; and, knowing this, the more we receive of 
his bounty, the more thankful, and the more humble 
we ſhould be. I ſhall, certainly, be more ſolicitous to 
exert myſelf in doing the will of God, when I believe 
that I have a talent to improve, than if I believe that 
I have no talent intruſted with me at all; fo that I can-. 
not do even ſo much as the wicked and flothful ſervants 

who hid his talent in a napkin. | 

Some of thoſe perſons who believe that all mankind 
are abſolutely incapable of doing any good, are ſome- 
times heard to invite ſinners of all kinds to come to 
Chriſt, as they are, and to ſay, that the viler they are, 
the more welcome they will be to him; as if he was, 
after this, to cleanſe them by ſome miraculous power. 
But, my brethren, the invitation of the golpe" runs 
in very different terms It is, Repent, and bring forth" ñ.½. 
fruit meet for repentance; Matt. iii. 8. Repent, and be con- 
verted, that your. fins may be blotted out. Acts iii. 19. 
And none are invited zo come to Chriſt, but thoſe who; 
labour and are heavy laden; nor can they find reft fur 
| 
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their ſouli, till they have actually learned of him to be 
meek and lowly in heart. Matt. xi. 28. 

What can be more contrary to the maxims above- 
= | | A mentioned, 


* 
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mentioned, than the whole tenor of that ſerious expad- 
+ tulation with the children of Iſrael in the prophet 

I ſaiah, part of which I quoted above? Va you, make 

” you clean, put away the evil of your doings from before 

mine eyes. Ceaſe to do evil, learn to do well. Sek judg- 
ment, relieve the oppreſſed, judge the fatherleſs, plead for 
the widow. Came now (and not before) and let us rea- 
fon together, ſays the Lord. Though your fins be as ſear- 
ler, they ſhall be white as ſnow; though they be red like 
crimſon, they ſhall be as wool. Ia, i. 16, &c. 

Others, who entertain the ſame opinion of the utter 
inability of man to do the will of God, a& more con- 
fiſtently with thoſe ſentiments, but far more incon- 
ſiſtently with the ſcriptures, in never preaching to ſin- 
ners at all; though to call finners to repentance, was the 
chief end of Chriſt's coming into the world. Matt. ix. 13. 

Whatever repreſents a ſtate of acceptance with God, 
as a thing that may be brought about without any ef- 
forts of our own, and eſpecially if it may be done in a 

moment, or in a very ſhort ſpace of time, is fure to be 
a popular doctrine. Mankind in general care not how 
little is expected of them, or how little they themſelves 
have to do, in order to get to heaven. But true reli- 
gion, that alone which affords ſolid ground of hope 
towards God, conſiſts in a change of heart, affections, 
and habits; which can only be brought about by 
ferious reſolution, and a vigorous and conſtant exer- 
tion of our powers. Nay, unleſs a courſe of virtue 
be begun, and good habits formed early in life, there 
is very great danger that the Horus, | rare or bad 
eil, will prevent the good ſeed from ever coming to 
maturity. | 
| To believe, as the ſame perſons do, that faith and 
F repentance are nothing that we ourſelves are capable 
of, but altogether the miraculous operation of the 
Spirit of God in us and upon us, ſuppoſes that this 
great and ſudden change may as well take place at 
| the /a/ hour of life, as at any other; which certainly 
encourages the moſt unwarrantable and moſt dan- 
gerous preſumption, and is far from gy any coun- 
tenance in the ſcriptures. The word of God always 
repreſents a ſafe and happy death as the conſequence of 


RNOLTALNE 


| 
| 
| 
| 


\ 


| of Chriſtianity. 9 

Wnothing but a and well. dent life. Some, indeed, 
are 1210 to frog hong ile yep Wore hour, but 
Wnone at the /wwe//tb, when the time for labouring in the 
Wrineyard was quite over; and not one of the fooliſh 
Pirgins, who had neglected to provide themſelves with 
dil, was admitted to the marriage ſupper. 


III. Of original fin. 


As a foundation for this ſtrange doctrine, of the 
utter inability of men to do what God 1 
pf them, a doctrine ſo injurious both to our Maker 
ind ourſelves, it is ſaid that our firſt parent Adam was 
Ne repreſentative of all his poſterity ; ſo that when he 
Winned, we all ſinned; and, every fin being an offence 
W2ainſt an infinite God, we all became, from that mo- 
ent, liable to an infinite puniſhment, even the ever- 
Waſting wrath and curſe of our Maker. And they ſay, 
What, on this account only, it would have been juſt 
God to have made us all ſuffer the moſt exquiſite 
Ind endleſs torments in hell, even though we had ne- 
Fer linned in our own perſons; and, moreover, that 
y this one offence, Adam, and all his poſterity, loſt 
| power of doing any thing acceptable to God for 
he future. ; 
But, my brethren, you find nothing like any part 
this in your bibles. For there you read, The ' 
ut that finneth, it ſhall die. Ez. xviii. 4. And long 
ter the tranſgreſſion of Adam, and to this very day, 
pod is continually calling upon men to ceaſe to de 
pil, and learn to do well; which certainly ſuppoſes 
at men always have had, and that we now have, a 
dwer to do ſo. It is allowed that we aer by the fin 
Adam, as any child may ſuffer in conſequence of 
te wickedneſs of his anceſtor ; but it is not poſſible 
at we ſhould have fined in him. Wherever there 
% there is guilt, that is, ſomething that may be 
de foundation of remorſe of conſcience; ſomething 
at a man may be /orry for, and repent of ; ſomething 
at he may wiſh he had not done; all which clearly 
plies, that fin is ſomething that a man has given his 
ent to, and therefore muſt be convinced of the 
A reaſon- 
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reaſonableneſs of his being puniſhed for. But how cat 


any man repent of the ſin of Adam, or feel any thiny 
like remorſe of conſcience for it ; when he cannot but 


know that he never gave his conſent to it, and could not 


poſſibly have been, in the leaſt degree, acceſſary w 
it? Good and bad conduct are, in their own nature, 
perſonal, and cannot poſſibly be transferred from one 
to another. Whatever ſome divines pretend, nothing 
of this kind can be imputed in this ſenſe of the word, 
We may receive harm by means of one perſon, and 
benefit by means of another (which is St. Paul's mean. 
ing, where he ſpeaks of imputation) but no fin of the 
former, or righteouſneſs of the latter, can be conſ- 
dered as ours, in the eye of an equitable and juſt God. 
'The contrary is as much the language and the plain 
meaning of the fcriptures chroughtee, as it is agree. 
able to the common ſenſe and reaſon that God ba 


IV. Of Ele#tion and Reprobation. 


Uppoſing that all mankind became liable to the 
everlaſting wrath and curſe of God for the ſin d 

one man, ſome divines ſay, that it was mercy in God 
to fave any, though by an arbitrary decree, which 


left all the reſt of the human race under an inevitable 


neceſſity of periſhing. But certainly, my brethren, 
fuch tender mercy is cruelty. All the creatures of God 
muſt look up to him as the author of their being 
ſince it was, undoubtedly, in his power to give, cr i0 


* withhold it, at his 1 and, ſurely, a good aud 


merciful God would have pre a ſtop to the propage- 
tion of ſuch a race of creatures, rather than ſutfe 
them to be born in ſuch ſhocking circumſtances; i 
which he infallibly foreſaw, that the greateſt part d 
them muſt be expoſed to, and even actually ſutfer : 


medileſs deſtruction. As ſurely as I derive my being 


from a juſt and merciful God, I conclude that tit 
terms on which I come into the world are advantage! 


to me; and therefore, that it muſt be my own fault 


only, if I have not reaſon to rejoice in it, and to be 


thankful for it, But, indeed, I can hardly think ta 
* a0 
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any man ſeriouſly believes, that the greateſt part of his 
fellow creatures are born into the world under a prede- 
termined neceſſity of being for ever miſerable. For, 
in that caſe, it muſt appear probable that any children 
which he himſelf may be the means of bringing into 
the world will be for ever miſerable; and ſurely no 
man of real goodneſs or compaſſion would wiſh to have 
children, or be acceſſary to their being born in ſuch. 
circumſtances. 

If this doctrine be true, what motive can any man: 
have to endeavour to flee from the wrath to come, 
Mat. iii. 7. when, if it is to be his, lot at all, nothing. 
that he can do will enable him to eſcape it ; or what 
motive can a man have to exert himſelf to lay hold on 
eternal life, 1. Tim. vi. 12. when, if he is to enjoy 
it at all, he cannot poſſibly miſs of it, or of any thing 
belonging to it, or that is neceſſary to prepare him for 
it? What reaſan had the apoſtle Paul to exhort Chriſ- 
tians to take heed left they ſhould fall, 1 Cor. x. 12. 
when none that ever did ſtand could poſſibly fall? 
and what reaſon had he to labour, leſt after having 
preached to others, he himſelf ſhould be a caſt-aauay, 
1. Cor. ix. 27. when, being certain of his converſion, 
ne muſt have known that that conſequence was im- 
poſſible? 

This doctrine, of abſolute election and reproba- 
tion, is certainly a doctrine of /icentiouſne/5,, and not 
2 doctrine according to godlineſs ; and let divines em- 
ploy all the ingenuity they are maſters of, it is im- 
poſſible for them to clear this opinion from being the 
cauſe of fatal deſpair in ſome, and as fatal a ſecurity 
in others, If this opinion were true, and men were 
—_ aware of their fituation, I ſhould think it im- 
poſſible to prevent their falling into abſolute diſtrac- 
tion, through terror and anxiety... It would be like a 
man having his a/}, his 4%, nay infinitely more than. 
his life, depending upon the caſt of a die; the decree 

of God being a thing that he has as little power to 
command. Beſides, this doctrine certainly repreſents. 
the God and Father of us all in ſuch: a, light, as no. 
man would chuſe that be himſelf ſhould appear in. 
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v. Of the divinity of Chriſt. 
O fatal have the conſequences of the ſin of Adam 
been repreſented, that you have been told, that 
nothing but the blood of God himſelf could reverſe 
them; and therefore you have been taught to believe, 
that Jeſus Chriſt, whoſe proper title is the ſen of man, 
as well as the ſon of God, was not man, but very and 
eternal God himſelf; without conſidering that, by 
thus making more Gods than one, you are guilty of a 
breach of the firſt and moſt important of all the com- 
mandments, which ſays expreſsly, T hou ſhalt have ns 
other Gods be/ides me. Exod. xx. 3. But whatever ſuch 
divines may ſay, the apoſtle Paul ſays, in direct con- 
* tradition to them, that, To ws there is but one God, tha 
FATHER, of whom are all things; and one Lord Jeſu: 
Chrift, by whom are all things, and we by him. 1 Cor. 
viii. 6. And again, after ſaying that we have en: 
Lord, one faith, one baptiſm, he adds, one God and Fa- 
ther of all, who is above all, and through all, and in 
you all. Eph. iv. 5, 6. The creed of all chriſtians, 
therefore, ought to be, There is ons Gon, and one 
mediator between God and men, the Man Chriſt Jeſus. 
1. Tim. it. 5. 
The Father is frequently ſtiled God, even with re- 
ſpe& to Chriſt, as well as other beings. The God of 
our Lord Teſus Chriſt, .the Father of glory, give unis 


3 you, that ye may know the exceeding greatneſs of his 


power, which he wrought in Chriſt, when he raiſed him 
rom the dead, and jet him at his own right hand, Oc. 
Ech. 1. 17, &c. Chriſt himſelf uſes the ſame lan- 
guage. I aſcend unto my Father, and your Father, and 
' unto my God and your Ged,' John xx. 17. My God, ny 
Cod, why haſt thou forſaken me ? . 
© Chriſt who was he image of the invifible God, and 
the firfi-born (or moſt excellent) of all his creatures, 
Col. i. 18, and in whom dwelt all the fullneſs of the 
Godhead badily. Col. ii. g. was far from thinking of ſuch 
an impions robbery, as that of being equal with God. 
Phil. ii. 6. but made him/elf of no reputation, and ac- 
knowledged that bis Father was greater than he, John 
4 | xiv. 
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zy. 28, and, indeed, upon all occaſions, and in the 
leareſt terms, be expreſſed his dependance ufen God 
is father, for all his power and glory; as if he had 
Wurpoſely intended to guard his diſciples, agaiuit form- 
g too "fo an opinion of the dipnity of their maſter, 


erily 1 Jay unto you, the ſon can do nothing of himſelf, 
19. J can of mine own ſelf” do nothing. As I hear 
judge, and my judgment is juſt, becauſe I ſeek not mine 
Jus will, but the will of the father who ſent me. v. 
Wo. The words that 1 ſpeak unto you, 1 ſpeak not of 
£ ry/elf, but the Father aubo davelleth in me, & doth the 
Works. xiv. 10. 1 live by the Father. vi. 577 The 
WF ather hath given to the fon to have life in himſelf ; 
Wind hath given him authority to execute judgment. v. 26, 
27. All powver is given unto me, in heaven and in earth. 
Watt. xxviii. 18, He even calls his Father che only 
true God. John xvii. 3. that they might know thee, the 
Jong true God, and Feſus Chriſt whom thou haſt ſent. It 
appears to me not to be in the power of language to 
Wexclude the idea of the divinuy of Chriſt more ex- 
preſsly than by theſe ſolemn words. 
Notwithſtanding the divine communications with 
which our Lord was favoured, ſome things are ex- 
$ preſsly ſaid to be withheld from him. For he bimſelf, 
ipeaking of his ſecond coming, ſays, Mark xii. 32. 
But of that day and hour knoweth no man, no not the 
angels which are in heaven, neither the ſon, but the Fa- 
ther. In Matthew xxiv. 36, where the ſame obſerva- 
tion is repeated, it is, but my Father only. | | 
The apoſtles, notwithſtanding their attachment to 
their Lo and Maſter, always preſerve the idea of his 
ſubordination to the Father, and conſider all his ho- 
nour and power as derived from him. He received from 
God the Father, honour and glory, 2 Peter i. 17. 1. 
pleaſed the Father, that in him jhould all fullneſs dwell, | 
1 Col. i. 19. The revelation of Jeſus Chriſt, which 4 
God gawe unto him, Rev. i. 1. We are Chriſt's, and 4 
Chriſt is God's, 1 Cor. iti. 23. The head of Chrit is Wil 
Cad, 1 Cor. xi. 3. iq 
The reaſon why Chriſt was ſo much diſtinguiſhed 
by God the Father, is frequently and fully expreſſed 
in the ſcriptures, viz, his obedience to he my 44 


of the croſs. Wherefore God has highly exalted him, a 


given him a name which is above every name; that a 


FP 2 to mankind that they ſhould regard him in 
. have declared himſelf, and not to have my” 
ut 
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God, and eſpecially in his ſubmitting to die for th 
benefit of mankind. T herefore doth my Father love ny 


becauſe I lay down my life, John x. 17. He humbly 
himſelf, and became obedient unto death, even the det; 


the name of Teſus every knee ſhould bow, of” thing u 
heaven and things in earth; and that every tongue fool. 
confeſs that Jeſus Chriſt is Lord, to the glory of God th 
Father, Phil. ii. 8—11. Who, for the joy that was jt 
before him, endured the croſs, dejpiſing the ſhame, and i 
now fat down at the right hand of God. Heb. xii. 2. 
Our Lord ſays, that he and his Father are one. Jobi 
x. 30. but he ſufficiently explains himſelf, when be 
prays that all his diſciples may be one with him, ard 
his Father, even as they tao are one. Ib. xvii. 11. and 
he gives them the ſame glory which God had given to hin, 
ver. 22. Beſides, at the very time that our Lord ſay; 
that he and his father are one, and in the very ſer— 
tence preceding it, ver. 25, he ſays, that his Fa'heri 
greater than all. But how could the Father be greater 
than all, if there was any other, who was ſo much c 
with him, as to be, in all reſpects, equal to him. 
The mere term God is, indeed, ſometimes uſed in 
a lower and inferior ſenſe in the ſcriptures, denoting 
dominion only; as when the Divine Being himſelf ſays, 
that he avill male Moſes à god to Pharaoh, Exod. vi. 
1; but, ſurely, there can no danger of our mil- 
taking the ſenſe of ſuch phraſes as theſe ; or if it were 
poſhble, our Lord himſelf has ſufficiently guarded 
againſt any miſconſtruction of them when applied 
to himſelf, by the explanation he has given of them; 
informing us, that, if, in the language of ſcriy- 
ture, they are called gods to whom the word of Ge 
came, John x. 35, (though, in fact, they were no 
other than mere men) he could not be uid of blal- 
phemy in calling himſelf only the Son of Ged. Now 
I Chriſt had been conſcious to himſelf that he was the 
true and very God, and that it was of the utmoſt conſe- 
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t light, this was. certainly a proper time for him to 


off with ſuch an apology as this. 
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But even this power and dominion, to which Chriſt 
is advanced by God his Father, who gave all peaver 
into his hands, and who made him head dver all things 
to bis church, Eph. i. 22, this mediatorial kingdom of 
Chriſt, (as it is ſometimes, and with ſufficient propri- 
ety, termed) is not to be perpetual. For the apoſtle 
Paul, ſpeaking, no doubt, under immediate inſpira- 
tion, expreſsly ſays, that when he end ſhall come, that 
God ſhall have ſubdued all things to his Son (in which 
he obſerves, that he muſt be excepted who did ſubdue 
all things unto him) he muſt deliver up the kingdom 10 
God, even the FATHER, and be himſelf ſublject to him 
who had put all things under him, that God may be all 
in all, 1 Cor. xv. 24, &c. Nay he himſelf ſays ex- 
preſsly that he had not the diſpoſal of the higheſt of- 
fices of his kingdom, Mat. xx. 23. To fit on my right 
hand and on my left is not mine to give; bul it Gall be 
given to them for whom it is prepared of my Father. 

So clear, my brethren, io tul!, and fo expreſs, is 
the uniform teſtimony of the ſcriptures to the great 
doctrine of the proper axity of Ged, and of the ſubor- 
dination of Chriſt, and all other beings to him, that 
the prevalence of ſo impious a doctrine, as the con- 
trary muſt be, can be aſcribed to nothing but to that 
myſtery of iniquity, which though it begar zo wwork in the 
times of the apoſtles themſelves, was not then riſen to 
ſo enormous a height as to attack the ſupremacy of the 
one living and true God, and give his peculiar glery to 
another. This, my brethren, among other ſhocking 
corruptions of genuine chriſtianity, grew up with the 
ſyſtem of Popery ; and to ſhow that nothing is impoſ- 
ſible to the- ſuperſtition and credulity of men, when 
they were become vain in their imaginations, after exalt- 
ing a man into a god, a creature into a creator, they 
made a piece of bread into one alſo, and then bowed 
down to, and worſhipped the work of their own hands. 

But though it ſeemed fit to the unſearchable wiſdom 
of God, that all the errors and abuſes of Popery ſhould” 
not be reformed at once; and though this -great error 
was left untouched by the firſt reformers, bleſſed be 
God the bible is as open to us as it was to them; and 
by the exertion of the ſame judgment and ſpirit, we 

73% may 
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may free chriſtianity from the corruptions which they 
left adhering to it; and then, among other excellen- 
cies of our religion, Our God will be one and his name 
one. Zech. xiv. g. 

If you aſk who, then, is Jeſus Chriſt, if he be not 
God; I anſwer, in the words of St. Peter, addreſſed 
to the Jews, after his reſurrection and aſcenſion, chat 
Jeſus of Nazareth was a man approved of God, by mi- 
rades and wonders and figns, which God did by him, 
Acts 11. 22. If you aſk what is meant by mar, in this 
place; I anſwer, that man, if the word be uſed with 
any kind of propriety, muſt mean the ſame kind of 
being with yourſelves. I ſay, moreover, with the author 
of the epiſtle to the Hebrews, that 7? became him ly 
"whom are all things, and to whom are all things, to 
make this great captain of our ſalvation in all reſpec, 
like unto us his brethren, that he might be made perfect 
through ſufferings, Heb. ii. 10. 17, and that he might 


have a perfect feeling of all our infirmities, iv. 15. For 


this reaſon” it was that our Saviour and Deliverer was 
not made of the nature of an angel, or like any ſuper- 
angelic being, but was of he feed of Abraham, ii. 16, 
that is, (excluſive of the divinity of the Father, which 
reſided in him, and acted by him) a mere man, as 
other Jews, and as we ourſelves alſo are. 

Chriſt being made by the immediate hand of God, 


and not born in the uſual courſe of generation, is no 
reaſon for his not rae, ee as a man. For then 


Adam muſt not have been a man. But in the ideas 
of St. Paul, both he ff and ſecond Adam (as Chriſt, 
on this account, is ſometimes called) were equally 
men; By man came death, by man came alſo the refur- 
rection from the dead, 1 Cor. xv. 21. And, certainly, 
in the reſurrection of a mar, that is, of a perſon in all 
reſpects like, ourſelves, we have a more /ively hope of 
our own reſurrection; that of Chriſt being both a proof 
and a pe of ours. We can, therefore, more 
firmly believe that becauſe he lives, we who are the 
ſame that he was, and who ſhall undergo the ſame 
change by death, that he did, ball ive alſo, John 


xiv. 19. 
4 Till 
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Till this great corruption of chriſtianity be removed, 
t will be in vain. to preach the goſpel to' Jews, or Ma- 
ometans, or, indeed, to any people who retain the 
iſe of the reaſon and underſtanding that God has gt- 
en them. For how is it poſſible that ee perſons, 
ather, Son and Holy Ghoſt, ſhould be ſeparately, each 
them, poſſeſſed of all divine perfections, ſo as to be 
rue, very, and eternal God, and yet that there ſhould 
but one Cod; a truth which is ſo clearly and fully 
vealed, that it not poſſible for men to refuſe their 
ent to it; orelſe it would, no doubt, have been 
dng ago expunged from our creed, as utterly irrecon- 
leable with the more favourite doctrine of a Trinity, 
term which is not to be found in the ſcriptures. 
hings above our reaſon may, for any thing that we 
ow to the contrary, be true ; but things expreſsly 
trary to our reaſon, as that tree ſhould be one, and 
three, can never appear to us to be ſo. 

With the Jews, the doctrine of the Divine Unity is, 
d indeed gal conſidered as the moſt fundamental 
inciple of all religion. Hear, O IJßrael, the Lord 
Cod is one Lord. Deut. vi. 4. Mark xii. 29. To 
ach the doctrine of the Trinity to the Jews, can 
ar to them in no other light, than an attempt to 
uce them into idalaty, a thing which they dare not 
ertain the moſt diſtant thought of. 

he great creed of the . is, that There 
one God, and Mahomet is his prophet. Now that 
momet is not the prophet of God, it is to be hoped 
y may, in time, 19 made to believe; but we muſt 
expect that they will ſo eaſily give up their faith 
e unity of God. To make the goſpel what it was 
nally, glad tidings of great joy; and as at laſt it 
unly will be to all the nations of the world, we 
free it from this moſt abſurd and impious doctrine, 
alſo from many other corruptions which have 
introduced into it. It can no otherwiſe appear 


y of God, and favourable to the virtue and hap- 
of mankind, | oh: fad 


weight of divine wrath on our account. We are con 


ally reconciled unto God, was a noble ſacrifice ind 
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VI. Of aTonemEnT for fin by the death i 


Briſt. 


d'& U have been taught by divines, that if Chnk 
| be not God, he could not have made an fri 
ati faction for the fins of mankind. But, my br. 
thren, where do you learn that the pardon of fin, i 
a finite creature, requires an infinite fſatisfaQion; 
or, indeed, any ſatisfaction at all, beſides repentaua 
and reformation, on the part of a ſinner. We nu 
in the ſcriptures that we are juſtified freely by the grit 
of God. Rom. iii. 34; but what free grace, or mercy, 
does there appear to have been in God, if Chriſt gaz 
full price for our juſtification, and bore the 1nfinit 


manded to forgive others, as we ourſelves hope to be fi 
given. Matt. vii. 14. and to be mercifid, as our Falle 
wwho is in heaven, is merciful. But ſurely we arend 
thereby authorized to inſiſt upon any atonement, { 
ſatisfaction, before we give up our reſentment tom 
an offending and penitent brother. Indeed, how coi 
it deſerve the name of forgivene/5 if we did? If he a 
. repent, we are commanded to forgive him. IL 
xvii. 4. 
You read in the ſcriptures that Chriſt died a ſa 
for our fins, Heb. ix. 26. So he did, and a facit 
it was, of a feweet ſmelling ſavour to God. To die, 
Chriſt did, in the glorious cauſe of truth and vim 
to die, as he did, in order to ſhow .us an example 
patiently ſi 1 death for our religion, and the g 
of mankind, and in a firm hope of a reſurrection d 
future and eternal life; to die, as he did, in expres 
teſfation, of his own divine miſſion, by his mail 
reſurreQion from the dead, and as the fulleſt prod 
that doctrine, by means of which ſinners are cont 


We alſo are commanded to yield our bodies living ſi 
es. Rom. xii. 1. And we are required to off 
ſacrifices of praiſe continually. Pſal. cxvi. 17. But 
. plain that all theſe are only figurative expreſſions 
. uſed by way of compariſon, Neither our 6odit 


— 
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eur prayers, can be conſidered as real ſacrifices ; nor 
are we, therefore, obliged to ſuppoſe that Chriſt was 
a real ſacrifice, And though we, like him, ſhould be 
called actually to lay down our lives for our brethren, 
1 John iii. 16, which, in imitation of him, we are 
enjoined to be ready to do, we ſhall be ſacrifices only 
in the figurative ſenſe of the word. | 

It is true, that no man who is a ſinner (and all men 
have ſinned) can be juftiffed by his works.” We all 
ftagd in need of, and muſt have recourſe to free grace 
and mercy; but it is a great diſhonour to God to 
ſuppoſe that this mercy and grace takes its riſe from 
ny thing but his own eſſential goodneſs ; and that 
e is not of himſelf, and independent of all foreign 
onſiderations whatever, what he ſolemnly declared 
imſelf to Moſes, at the time of the giving of the law, 
o be, namely, @ God merciful and gracious, long ſuf- 


that he requires any other ſacrifices, but the ſacrifice 
fa broken ſpirit, and a contrite heart, which he will 
ver deſpiſe. Pſalm li. 17. 

Can we wiſh for a more diſtin, and perfect repre- 
ntation of the manner in which God forgives the ſins 
f his 2 of mankind, than our ſaviour has exhi- 
ted to us in that moſt excellent parable of the prodigal 
x; in which the father no ſooner ſees his child, 
ho had abandoned him, and waſted his ſubſtance in 
dtous living, returning to him and to his duty ; but, 
ithout waiting for any atonement or propitiation, even 
bile he was yet a great way off, he ran to him, fell upon 
neck, and kifſed him. Luke xv. 20. The ſame repre« 
tation we ſee in the parable of the creditor, who freely 
gave his ſervant, becauſe he humbly red him. Let 
not then, my brethren, deprive the ever- bleſſed God 
the moſt glorious and honourable of all his attributes, 
Lleave him nothing but j»/ice, or rather vengeance, 
ch is expreſsly ſaid to be his frange work. Iſaiah 
ut. 21. 


heſe, my brethren, are the principal heads on 


manner in which I have done. Do you your- 
W ſearch the ſcriptures, and ſec whether theſe thin 


fring, abundant in goodneſs and in truth, Exod. xxxav. 6; 
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be ſo. Pray to the God of truth, to lead you into al 
truth, and may he give you underflanding in all things. 


VII. Pragical conſequences of the above dic. 
. Frines. 


E Þ HE ſound knowledge of chriſtianity is not af 
importance as a matter of ſpeculation merely; 
though abſtract truths, eſpecially truths that relate u 
God, and the maxims of his moral government, ar 
not without their utility and obligation; but the truth 
that I here contend for nearly affect the ſentiments d 
our hearts, and our conduct in life; as, indeed, has 
been ſhown in many reſpects, already. Conſidering 
God as poſſeſſed of the character in which ſome divine 
' repreſent him, it is impoſſible, while human nature i 
What it is, that he ſhould appear in an amiable 
reſpectable light. Such a God may, indeed, be the 
object of dread and terror to his creatures; but by u 
means of their love or reverence. And what is obed 
ence without love. It cannot be that of the hear, 
which, however, is the only thing that is of any re 
value in religion. Alſo how can a man love his fel 
low-creatures in general, when he conſiders the great 
part of them as the objects of the divine abhorrend 
and doomed by him to an everlaſting deſtrution, i 
which he believes that he himſelf muſt for ever rejoice 
And what can remain of virtue, when theſe two ger 
ſources of it, the love of God and of mankind, are iu 
groſsly corrupted? Laſtly, how muſt the genuine (pin 
of mercy and forgiveneſs, which ſo eminently dill 
2 the goſpel of Chriſt, be debaſed, when G 
imſelf (whoſe conduct in this very reſpect is particuls 
ly Propoſed to our imitation) is conſidered as ne 
rgiving ſin without ſome previous atonement, {at 
faction, or interceſſion. 
On the other hand, loving God, as the compy 
ſionate Father of all his offspring, as willing that 
men ſhould be ſaved, and come to the knowledge of ® 
truth; and alſo loving all mankind as our bretW 
as, together with ourſelves, the children of the 
gracious Father, we cannot want the moſt gen 
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themſelves upon their minds from converſing with the 


of Cbriſtianity. 21 
and powerful motives to do the aui%ꝗ⁰ of God, and to pro- 
woke one another to love and to good works; being in no 
fear of counteracting the ſecret deſigns of the Al- 
mighty, which we believe are aimed, not at the de- 
ſtruction, but the happineſs of all hig creatures. 4 
Think not, however, that I am fo uncharitable as 
to ſuppoſe that all thoſe who profeſs to maintain the 
doctrines I have been arguing againſt, are univerſally 
deſtitute of the genuine love of God, or of their fellow- 
creatures. I am ſenſible, and truly thankful, that it 
is not always the conſequence ; but it 1s becauſe the 
hearts of ſuch perſons are really influenced by better 
principles than thoſe which they avow. They by no 
means habitually regard the Divine Being in the light 
in which their principles repreſent him, but as the 
true Father of all the creatures. that he has made, and, 
as ſuch, - fincerely deſirous to promote their. beſt in- 
tereſts. ; 
Alſo, notwithſtanding, if they be aſked, they will 
not heſitate to ſay, that Chriſt 15 God, the ſupremacy 
of the Father, even with reſpe& to the Son, is, at the 
fime time, the real ſentiment of their minds; and 
when they lift up their hearts to God, it is only God 
the Father that is the proper object of their adoration. 
The conſtant tenor of the ſcriptures is fo contrary to 
their profeſſed creed, that though they dare not call it 
in queſtion, it is not able to counteract the plainer, 
more conſiſtent, and better principles which will force 


bible. 

Beſides, it requires more ſubtilty and refinement to 
enter into the principles above- mentioned, than the 
common people are maſters of. They cannot conceive 
how one man ſhould fin, and another perſon, fix thou- 
ſand years after, be guilty of that fin, and puniſhable 
for it ; how one 8 righteouſneſs ſhould be con- 
ſidered as the righteouſneſs of another; or that three 
diſtinct perſons ſhould each of them be God, and yet 
that there ſhould be no more gods than one. 

Men of plain underſtandings, in fact, never do be- 
lieve any ſuch thing; nor can it be ſuppoſed that the 
goipel, which was intended to be the ſolid ws 
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of the faith, hope, and joy of common people, ſliuull 


uire ſo much acuteneſs, as is neceſſary to give even 
a plauſible colour to theſe ſtrange aſſertions. Ile 
attempt to explain them (and, till they be explained, 
they can no more be believed than a propoſition in an 
unknown tongue) can lead to nothing but endleſs and 
unprofitable controverſy. It is happy, therefore, that 
ſo many perſons make a better uſe of the goſpel than 
their tenets would lead them to do; and that they 
conſider it chiefly as a rule of life, and the foundation 
of hope after death. But, as far as the principles I have 

n arguing againſt are believed, they cannot but do 
harm to thoſe who entertain them, as well as bring 
diſgrace upon the chriſtian name; both which every 
tever of the goſpel ſhould endeavour to prevent. 


A practical exbortation, and concluſion. 


OFESSING the purity of the chriſtian faith, let 
us be careful, my brethren, .to adorn it by a 
blameleſs and exemplary life. More eſpecially let us 
beware that we do not wear the form of godline/s, when 
our hearts are deſtitute of the power of it; and that 
we indulge no ſecret hope, that by any peculiar ſtrict- 
neſs and auſterity of life, by frequent or long prayers, 
or by attending on much preaching, and ufing other 
aueans of religion, we ſhall atone for a neglect of / 
aveightier matters of the law, righteouſneſs, mercy and 
truth. . Let the integrity of our hearts appear in the 
chearfulneſs of our countenances, and let us ſhow that 
awe love God whom we have not ſeen, by loving our 
. Grethren whom we do ſee, and by being always ready 
to do them every kind office in our power. 

To judge of our love to God, or of our love to 
Chriſt, directly, by what we feel when we think of 
them, eſpecially when we are excluded from the world, 
as is the cuſtom with many, is to expoſe ourſelves to 
the groſſeſt and moſt dangerous deluſions. We find 
in the ſcriptures a much plainer, and ſafer method 
of mg, op Bo both theſe » This, ſays the apoſtle 
John, it the lowe of God, that we keep his commandments. 
If ye love me, ſays our Lord, keep my commandments. Te 

1 ; are 


of Chriſtianity. 23, 
«my friends, if ye do whatſoever I command you ; and 
n commandment, that ye love one another. By this 
al men know that ye are my diſciples, if ye have love 
x for another. x 
W Remember that true Chriſtian charity is humble, 
Wodeſt, and diffident; and that he is pronounced to 
happy, who feareth always, ſo as to be circumſpect 
WW thought, word, and deed ; and that, for this pur- 
Woſe, we are to put on the whole armour of God, that we 
ay withſtand the temptations of the world. 
& Rather than indulge a Phariſaical pride, in recount- 
g your experiences, boaſting how vile you have once 
Ween, or thought yourſelves to be, in order to make 
chers believe how holy and ſanctified you are now, 
ontent yourſelves with the language and practice of the 
Wumble publican, who, ſpeaking to God and his own 
eart a; , cried, God be merciful to me a finner. 


Rejoice in all the real good you ſee done by others, 
hatever may be their ill will, or oppoſition to you; 
nd be 2 upon your guard, leſt your juſt aver- 


on to what is corrupt in the principles or practices of 
thers, lead you to diſſike what is good in them. Let 
ot the Phari/aical rigour of ſome throw you into the op- 
oſite extreme of /zw/7ty ; and let not their laying an un- 
ue ſtreſs upon praying, preaching, and other meaus of 
ligion, make you neglect them, as we are too apt to do, 
th reſpe& to any thing that has been much abuſed. 
Having enough to do with our own hearts, let us be 
articularly upon our guard againſt that ſpirit of cen/o- 
yufneſs, which many profeſſing Chriſtians indulge with 
do little reſtraint. Let us remember that the true 
hriſtian beareth all things, and hopeth all things ; and 
t us never forget the awful warning of our Las, Judge 
ft, that ye be not judged : * with what judgment ye 
age, ye ſhall he judged ; and with what meaſure ye mete, 
ſhall be meaſured to you again. 
Be not moved, my brethren, by the raſh cenſures 
d reproaches of others. Per/ecution, of ſome kind, is 
hat all avho evill live godly in Chrift Jeſus muſt expect to 
fer in this world, To their wrath, anger, clamour, 
il peaking, and malice, anſwer with the wi/dom that is 
on above ; which is pure, peactable, gentle, and ah 
; > e 
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24 To the Profeſſors of Chriſtianity. 

be intreated ; full of mercy and good fruits, with tn, 

- tiality, and without hypocriſy. 22 even eier f. 

we are counted worthy to juffer ſhane, and inſult for the 

ſake of Chrift, though our ſufferings come not from t 

rofeſſed enemies of Chriſt, but from faſſe Bretbren; u 

et us not be concerned at being counted deceive; i 

we be conſcious to ourſelves that we truly love the gy, 
ſpel, and that we labour to promote and adorn it. 

- You will be called Arminians and Socinians by you 

adverſaries, or ſomething elſe that ſhall expreſs more 

their hatred and diſlike. But let not this offend v9, 

If there be any proper meaning in thoſe epithets, itca 

only be that you hold certain opinions, which they deen 

to be falſe, but which you cheriſh, as the only genuin 

doctrines of the * If nothing more is meant h 

thoſe terms, beſides mere reproach and abuſe, think 

yourſelves happy, as being reproached for the non: g 

Chrift. 1 Peter iv. 14. With many the appellation 

Lictheran or Calwiniſt is reproachful, and with man 

alſo, that of Chriſtian is much more fo. Beſides, bot 

Arminius and Socinus were men who loved the goſſe 

and who ſuffered more for their adherence to it, that 

moſt others of the reformers, eſpecially Socinus. 

If we be Chriſtians indeed, we ſhall conſider ourſclre 

as not of this zvorld, but as citizens of heaven. Tit 

- friendſhip of this world, therefore, together with pope 

larity, and ſucceſs in it, ought not to be conſidered a 

any object for us. If we abide in Chrift, and wal rn 

as he alſo walked, not being conformed to this wor'd, bi 

being transformed by the renewing of our minds, we ar 

| heirs of a far nobler inheritance, an inheritance incorri 

tible, undefiled, and that fadeth not away, reſerved in 

heaven for us; and when Chrift, who is our life, al 

. for «whom wwe ſuffer reproaci g epear, we 40 ſoak 

appear with him in glory. F692; > 


